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ABSTRACT 

 The concept of absolute and transcendent truth is foundational for the church and 

necessary for its existence. This concept has been challenged, however, by the postmodern 

mindset is that there is no absolute, foundational, or overarching truth that is applicable to every 

person throughout all of time. To the postmodern, “truths” are fluid and relative, and are nothing 

more than constructs of a person’s background, training, and community.  

 

 A rejection of transcendent truth necessitates a rejection of Scripture, which serves as the 

authoritative guide for the church. It is through Scripture that God reveals Himself and the truth 

that man needs to know. Deconstruction, which searches out apparent inconsistencies in speech 

or a text, further destroys confidence in the Bible. Deconstruction allows people to derive their 

own personal meanings from the text rather than seek to determine the authoritative intent of the 

authors. When personal and erroneous interpretations of the Bible are accepted as valid, the 

Scriptures no longer guide the church and the lives of Christians. 

 

 Since the church is based upon the authority of the Bible and this authority is questioned 

by rejection of absolute truth, the church itself has been weakened. Without a solid foundation, 

many Christians no longer take a firm stand on the moral issues that are discussed in the Bible. 

As a result, the influence of the church on the community has been destroyed. Three prevalent 

ramifications of this are the debates over creation (which gives man dignity), homosexuality, and 

abortion. Society in America today is willing to accept evolution, homosexuality, and abortion 

because it no longer recognizes the authority of the Word of God. Unfortunately, Christians are 

increasingly coming into agreement with society. Far worse, many Christians and Christian 

organizations are even offering support to these anti-biblical ideas. 

 

 The remedy for this unfortunate situation is for individual Christians to stand against the 

mentality of postmodernism and return to acceptance of truth and the authority of the Scriptures. 

Church leaders need to take charge by instructing their people about the nature of truth and the 

fact that God has revealed truth through the Scriptures. In churches, the Bible must be taught as 

fact rather than just stories or general concepts of how God has worked in history.  

 

 Christians also need to learn how to speak in language that postmoderns understand, but 

without validating their false beliefs. This may be best accomplished through non-verbal means 

such as emphasizing the biblical concept of community and living out fundamentally held 

beliefs. While those with a postmodern mindset may reject the existence of truth, they will 

inevitably come upon difficult times in their lives. During these times they need to know that 

Christians have a message that is based upon reality. 
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INTRODUCTION 

 The church of Jesus Christ in the United States today finds itself in a precarious situation. 

Many of the issues that have been accepted for centuries as areas of biblical concern have been 

hijacked by society and have therefore become known as “social issues.” The most notable of 

these in the present day, abortion and the definition of marriage, are excellent examples of this 

shift. However, the blame cannot be placed solely on the shoulders of society. The church has 

not only allowed this, but encouraged it. While many Christians today are purposefully 

supporting the drift toward postmodernism, the journey has not always been so clear. It began 

not with the public acceptance of these sins, but with the gradual deterioration of the church’s 

overall acceptance of the existence of truth and specifically with the question of the authority of 

the Bible. The remedy for this situation is to return individual Christians and the church as a 

whole to acceptance of authoritative truth and recognition of the authority of God’s Word as it 

was originally intended by the authors.  

 

THE QUESTION OF TRUTH 

 Assemblies of people are held together by a common interest. Citizens of a nation are 

bound by the land on which they live, golf club members are united by their interest in the game 

of golf, and co-workers are connected through a mutual investment in their company. The 

church, however, is a global collection of extremely diverse people of all cultures, skin color, 

interests, social status, and even eras. Its unity, then, is forged by something much greater than a 

simple half-hearted interest in religious tradition. It is based upon a common devotion to absolute 

transcendent truth that trivializes all differences—the truth of Jesus Christ who claimed to be 

“the way, the truth, and the life” (John 14:6 NKJV). With this truth, the church has everything. 

Without this truth, it has nothing. 
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 Because Jesus’ final command to His followers before His ascension was to “make 

disciples of all the nations” (Matt. 28:19), evangelism should be the primary focus of the church. 

However, evangelism requires a firm commitment to truth. One who evangelizes attempts to 

sway the one being evangelized from an errant worldview toward one that is “truer to reality.”
i
 

The question, then, is whether challenging a person’s worldview through evangelism should “be 

rejected as an unwarranted, arbitrary and arrogant extrapolation from one’s own limited and 

contingent perspective.”
ii
 If it is unwarranted for a Christian to attempt to sway others to his 

“version” of the truth, then the church has no purpose. Therefore, the acceptance of truth is 

essential not only for the stand the church takes against moral issues, but for its very existence. 

 Postmodernism asserts that “truth is simply a contingent creation of language which 

expresses customs, emotions, and values embedded in a community’s linguistic practices.”
iii

  In 

other words, truth, because it is associated with no underlying reality, can vary according to the 

culture and language in which it appears. Therefore, truth is relative and to claim that one truth is 

applicable to everyone is arrogant.
iv

 Kaiser points out the “self-defeating” nature of relativism by 

showing that “if all knowledge is subjective and relative to the knower, then the assertion that all 

estimates of the meaning of events only results in subjective bias is likewise relative and 

subjective.”
 v

  In other words, it takes a non-subjective and absolute statement to claim that 

statements of truth are subjective and non-absolute.  

 The existence of a fundamental truth that underlies everything is therefore of extreme 

importance to the church. If there is no truth, as the postmodern mindset claims, then the 

message of Jesus Christ cannot serve as the foundation of an organization that crosses cultural, 

geographic, and generational barriers. Herein lies the problem for the modern church in America. 

The postmodern mindset of society that has infiltrated the church questions the existence of a 
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universal transcendent truth. Although denial of authority in general and the authority of the 

Word of God in particular is not new (having existed since Satan’s rebellion), this thought has 

become more widespread with the advent of postmodernism. The question must therefore be 

asked: does absolute truth exist? 

  Postmodernism does not present an explicit denial of the existence of all truth, but rather 

that there is an absolute truth that exists “independently of the knower.”
vi

 Truths are seen as 

fluid, being formed through such factors as background, culture, and training. A person’s beliefs 

are a construct of his community rather than a deduction from what he is able to objectively 

observe in the world. James Smith goes so far as to claim that while “no particular ecclesial body 

is the dispenser of grace or the arbiter of salvation . . . there simply is no Christianity apart from 

the body of Christ, which is the church.”
vii

 Theology, therefore, is a “reflection on the faith 

commitment of the believing community”
viii

 rather than observance of transcendent truth. 

 While there is safety in theologizing as a community rather than an individual, Christians 

must be careful not to be taken up by the latest “new and creative view.”
ix

 When the community 

follows an unscriptural theological fad, this fad must be rejected by the individual. 

Unfortunately, the social immoralities of the day are being increasingly accepted by the church. 

One by one, religious leaders are coming out in support of such issues as homosexuality and 

abortion. By acquiescing to social influence, these leaders have rejected their job of caring for 

the “flock of God” (1 Pet. 5:2). This comparison of church leaders to shepherds reveals that 

God’s people need an informed and wise leader. If the shepherd gets lost, the sheep will follow. 

 A prominent theme of postmodernism is the rejection of metanarratives, or overarching 

explanations of how and why things exist. Carson points out the fallacy of this mindset by noting 

that “as soon as [postmodernism] makes an absolute claim that all truths are relative, it has 
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forged its own metanarrative.”
x
 Norman Geisler agrees, reasoning that “post-modern theology is 

self-defeating. It stands on the pinnacle of its own absolute and relativizes everything else.”
xi

  

 This postmodern mindset has influenced the political leaders of the United States. For 

example, in a May 10, 2012 interview, President Barack Obama declared his support of gay 

marriage by stating that “over the course of several years, as I have talked to friends, and family, 

and neighbors, when I think about members of my own staff who are incredibly committed in 

monogamous relationships . . . I just concluded that for me personally, it is important for me to 

go ahead and affirm that I think same sex couples should be able to get married.” Furthermore, 

he cited his Christian faith as one of the motives for his new stance. Elevating the “Golden Rule” 

to the same level of importance as the sacrifice of Jesus, he said, “When we think about our faith, 

the thing at root that we think about is, not only Christ sacrificing himself on our behalf, but it’s 

also the Golden Rule . . . treat others the way you’d want to be treated.”
xii

 On the other side of 

the aisle, his predecessor George W. Bush affirmed traditional marriage with the rationalization 

that "the union of a man and a woman is the most enduring human institution, honored and 

encouraged in all cultures and by every religious faith.”
xiii

 While his support of traditional 

marriage is commendable, the underlying premise is weak. After all, if the union of one man and 

one woman is to be honored as the only acceptable definition of marriage solely based on 

traditional acceptance, what will be the result when a revised definition becomes more 

acceptable? On this and other important topics, a higher authority must be consulted, yet it is this 

overarching authority that is rejected by postmodernism. 

 If this mentality is dangerous in the political realm, it is mortal in the church. Christians 

have replaced “thus saith the Lord” with “thus saith my church” or “thus saith my friends.” This 

has only gotten worse with the advent of social media which allows any uneducated and shallow 
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thinker to be considered a guru. If a thought can be boiled down into a cute or pithy phrase, it is 

deemed to be wise, or worse yet, biblical. 

 The Apostle Paul reminded the Christians in Corinth that their faith “should not be in the 

wisdom of this age” (1 Cor. 2:5). The context was, of course, salvation. Paul did not want the 

Corinthians to base their acceptance of God on the eloquence or wisdom of a human messenger. 

The truth of the gospel is independent of human ingenuity or wisdom. This principle could also 

be extended, however, to other areas of the Scriptural authority.  To reject biblical commands 

and principles in favor of what is socially acceptable is to reject the fundamental truth upon 

which the church is established. 

 Without absolute truth, the church is nothing more than a self-help organization or a 

social club. The true church, however, recognizes that God is the source of absolute truth and has 

revealed Himself to mankind specifically through the Scriptures and Jesus Christ.  

 John Oswalt points out that there are two paths to knowledge: personal experience or 

revelation.
xiv

 Personal experience is notoriously untrustworthy, because experiences and the 

reactions to them change over time. Therefore, revelation is the only viable option. Revelation is 

important because “unless the authority for moral behavior lies beyond ourselves, wrong will 

rapidly become right, and right will become wrong.”
xv

 Therefore, it is the revelation of God 

through the Scriptures that the church must recognize as its highest authority. 

 

THE AUTHORITY OF SCRIPTURE 

 Much like a pilot needs to depend on his instruments when visibility is low, a stable 

reference point is necessary while flying in a “theological fog.”
xvi

 For the church, that reference 

point is the Scriptures, through which God specifically reveals Himself and His commands. To 

attack the authority of Scripture is to attack the foundation of the church. 
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 One of the issues at the heart of postmodernism is deconstruction, which is interpretation 

of a text or language by allowing no direct relationship between a word and what it signifies. A 

deconstructive reading of a text therefore seeks to point out places where “the function of the text 

works against its apparent meaning, or against the history of its interpretation.”
xvii

 Consequently, 

a text or speech should not be understood in conjunction with its words or the intent of the 

author, but rather should be dismantled by searching out the inconsistencies present in what is 

being written or spoken. This results in “relocating the source of ‘meaning’ from the author to 

the text.”
xviii

  

 Deconstruction is a result of the question that has been raised (most notably by Jacques 

Derrida) about whether or not language is able to adequately represent truth. To Derrida, a word 

is nothing more than a sign that “differs from what it means”
xix

 and is unable to adequately 

express truth. Therefore, the author’s intention is less important than what the reader sees in the 

text. Rather than viewing language or a text as “something we have to get through in order to 

recover the author’s original intention,”
xx

 it is to be viewed as the object of interpretation. The 

meaning of the text will then be interpreted differently by different people, depending on their 

own background, their presuppositions, and the context in which they encounter it.
xxi

 Because 

each community reserves the right to define its own truth
xxii

, a single written text can carry 

entirely different (and supposedly valid) meanings, depending upon who is doing the reading.  

 Deconstruction and postmodernity in general have greatly undermined the authority of 

the Scriptures. Rather than accepting the traditional view of the Bible as the source of 

propositional truths, postmodernism requires a “revisioned understanding of the nature of the 

Bible’s authority.”
xxiii

 The nature of the Bible’s authority is that it provides a “cognitive 

framework”
xxiv

 that shapes the worldview of the believing community as opposed to 
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propositional and authoritative truths. Neo, one of the principal characters in Brian McLaren’s 

semi-novel A New Kind of Christian, states that that 2 Timothy 3:16 merely points out that the 

Scripture is inspired and useful, rather than authoritative. Instead of serving as the propositional 

foundation for belief, it acts as a “family story to establish a framework for life and serves as one 

of many ‘anchor points’ for faith.
xxv

 This mentality may be the reason that the percentage of 

people who have some type of active engagement with the Bible is now tied with those who are 

skeptical of it.
xxvi

 

 The effect that this diluted view of the Bible has on the church is devastating, because the 

Scriptures have been traditionally recognized by the church as the final authority for faith and 

practice. When this is taken away, the underpinnings of the church are removed. As noted by 

Carson, “the church cannot exist and flourish without unreservedly embracing the Bible.”
xxvii

 

When each community (culture, church, family, or individual) is free to develop a unique 

interpretation of the biblical text, the authority of the Scriptures is instantly undermined. Rather 

than the Bible shaping the community, community shapes the Bible. This explains the growing 

acceptance by the church of issues that before were deemed immoral. 

 

THE WEAKENED CHURCH IN REGARD TO SOCIAL MORAL ISSUES 

 The postmodern concept of truth and authority of the Scriptures has had a devastating 

impact on the church. When the Bible is no longer seen as the foundation upon which beliefs are 

built, the moral compass is shattered and the result is an open-ended “conversation” (a buzzword 

of the Emergent Church movement) in which people of all locations and generations contribute 

to an ongoing pursuit of theological development.
xxviii

 Therefore, issues that Christians have 

generally accepted as sinful are in question. Practices such as gay marriage will soon be widely 

accepted and other topics will take their place in the forefront of theological thought.
xxix
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 Just as people from two families playing a game together may experience disagreement 

because “this is the way my family plays the game,” there will be unrest about how to navigate in 

a world of moral depravity when foundational truth is rejected. Without an external revelation of 

right and wrong from some recognized authority, the decision is left to the individuals or their 

respective communities. In this scenario, no one can claim he is right—just that “this is how we 

play the game.” 

  The postmodern rejection of metanarratives stands in opposition to the historical belief of 

the church that God as the Creator has revealed Himself through the Scriptures and Jesus Christ. 

This belief affects Christians in at least two areas: the exclusivity of the gospel of Christ and the 

stand the church takes against public morality. Both of these take for granted the existence of 

right and wrong. While the first is the most important, the latter is the subject of this paper.  

 Although the survival of the church requires the existence of absolute truth, many 

Christians have concurred in word only. Although they may claim that the Word of God serves 

as the basis of absolute truth, they deny it in practice. When one reads the Bible in a 

deconstructive manner, the clarity on several issues becomes quite indistinct.  

The creation debate 

 While the creation debate may not seem to be a moral issue, its repercussions extend into 

the moral arena. Christians who accept as literal the Bible’s account of creation understand that 

God created man in His image for the purpose of glorifying Him. However, to the evolutionist, 

man is nothing more than an accident of nature and a product of chance. He therefore has no 

overarching purpose. If a person believes he is only slightly more evolved than an animal, he will 

often revert to acting like one. The result is a self-centered mentality that rejects authority. This 

“me-first” attitude leads to stealing, rioting, violence, and even murder. Life (one’s own or that 
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of others) is insignificant, so there are no moral restraints regarding its termination. 

 A sobering example of the rejection of Scripture is the “Clergy Letter Project.” The 

promoters of this project ask for religious leaders to sign a statement in rejection of a literal 

interpretation of the Scripture and in support of evolutionary teaching. To date this project has 

garnered almost 13,000 signatures.
xxx

 These religious leaders are exhibiting deconstruction at its 

finest. While they accept some of God’s Word as authoritative, those parts that seem to disagree 

with science are discarded. However, if a simple and common-sense reading of the first few 

chapters of the Bible is rejected, would not the rest also be under suspicion? 

 Another example is BioLogos, an organization located in Grand Rapids, Michigan, that 

offers grants to projects that attempt to reconcile the biblical account of creation with science.
xxxi

 

Unfortunately, their efforts favor science over Scripture. Although the members of BioLogos 

accept the inspiration of the Bible, they reason that the creation account should be interpreted 

“through a figurative, allegorical, and/or theological lens.”
xxxii

  

The homosexual marriage debate 

 The undermining of the authority of the Scriptures is evidenced very clearly in the 

modern treatment of marriage. The fact that many religious leaders and churches even question 

the definition of marriage proves this point. Long before the conception of divorce, bigamy, 

homosexuality, or lesbianism, God defined marriage. Upon bringing the first man and first 

woman together, He declared that “a man shall leave his father and mother and be joined to his 

wife, and they shall become one flesh” (Gen. 2:24). The first marriage constituted of one man 

and one woman. No more, no less. Since the giving of that straightforward declaration, however, 

the definition of marriage has become convoluted. By the time Jesus made His appearance on 

earth, divorce was rampant. When questioned about it, Jesus did not take into consideration 
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public opinion, tradition, or even the acquiescence of Moses. He hearkened all the way back to 

the first days of humanity and quoted His Father’s intention that “a man shall leave his father and 

mother and be joined to his wife, and the two shall become one flesh…therefore what God has 

joined together, let not man separate” (Matt. 19:5-6). It is clear, then, that marriage consists in 

the union of one man and one woman for life. Any definition other than this poses an affront to 

Scripture and is based upon the opinions and pragmatism of man. 

 The debate over the definition of marriage is prevalent in the church because the clear 

teaching of Scripture no longer holds authority for many Christians. For example, the stand of 

the Episcopal Church on the Bible is rather ambiguous. The official statement of the church 

recognizes that the Scriptures are inspired by God and contain “all things necessary for 

salvation.”
xxxiii

 However, conspicuously absent is any indication of how literally it should be 

interpreted or how authoritative it is. If it is not literal or authoritative, it can be deconstructed. 

This makes allowance for that which God forbids, and such is the case for homosexuality. 

  Although Paul denounces the sin of homosexuality while writing to the Romans that men 

“burned in their lust for one another” (Rom. 1:27), an increasing number of Christians approve 

of this practice. For example, in June of 2014, the General Assembly of the Presbyterian Church 

(USA) voted to change the definition of marriage in the Book of Order to a union between “two 

people” rather than a man and a woman.
xxxiv

  In 1993, the Episcopal Diocese of Massachusetts 

adopted resolutions that blessed same-sex unions as well as ordination of homosexuals.
xxxv

 

 For the deconstructionist, the statements against homosexuality in the Scriptures contrast 

with the biblical commands to love. Therefore, the reader assumes the right to dismantle the 

Bible and develop his own view on the matter. That is how Caputo can reason that “were Jesus 

alive today and familiar with the pros and cons of the contemporary argument, his centeredness 
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on love would have brought him down on the side of the rights of what we today call the 

‘homosexual’ difference.”
xxxvi

 In other words, Jesus would reject the teaching of Scripture in 

favor of a mutilated caricature of “love.” 

The abortion debate 

 Although a majority of Christians still oppose abortion
xxxvii

, that this practice continues to 

increase shows that the church has been either ineffective or largely disinterested in combating it. 

While the arguments in support of abortion are often based on the notion of “the right to choose,” 

for those who believe in the Bible as the Word of God, the issue goes much deeper. It is based 

upon the Scriptural teaching that man has been made in the image of God.  

 In true deconstructionist fashion of locating apparent inconsistencies in an argument, 

John Caputo asserts that if abortion is to be condemned, then one must also condemn capital 

punishment (which was instituted because man was made in the image of God
xxxviii

) and 

preemptive wars. Furthermore, the hypocrisy of anti-abortionists should be replaced with a 

willingness to open up their tax-paying pocketbooks to provide free prenatal care, insurance, day 

care, and increased funding for public schools.
xxxix

 This, in Caputo’s view, is the action Jesus 

would take. What Caputo seems to miss, however, is that a pregnant woman is not a helpless 

victim (except in the instance of rape). He indicates that “prosperous and educated people 

normally have the know-how and the resources to avoid unwanted pregnancies,”
xl

 intimating that 

poor people do not understand how pregnancy begins. Not only is this without base in most 

cases, but it is an insult to the poor and downtrodden that Caputo is apparently trying to help. As 

a result, even his argument can be deconstructed. While in one instance he calls for love to the 

downtrodden, in the next he degrades their intellect. Thus it can be seen that there is no end to 

deconstruction. While Caputo attempts to deconstruct the Bible, a thinking person can 
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deconstruct Caputo. Therefore, the truth of abortion must be found in someplace outside of the 

“wisdom” offered by the likes of Caputo, and the Scriptures comprise the only possible source of 

this truth. The Scriptures regard human life as a mirror of the image of God and therefore it is to 

be held in high esteem. 

 

THE REMEDY FOR THE CHURCH 

 Because the church has lost its passion to decry the social morals of society on account of 

its rejection of truth and the authority of the Bible, it is to these two areas that Christians must 

return. While it would be desirable for the church as a whole to restore its foundational 

acceptance of truth, there is little chance it will happen. The burden, then, is on the individual 

Christians who must be willing to boldly stand against the tide of postmodernism. While most 

church members may not be able to describe or define postmodernism, they often live 

unwittingly according to its principles, a phenomenon that Ronald Allen calls “folk 

postmodernism.” 
xli

 Although they give verbal assent to the existence of truth, they live as 

though it does not exist.  

 It is tempting for Christians to promptly close their ears to the discussion of truth and 

postmodernism, thinking that the subject is better left for the academia. However, questioning 

truth and the authority of the Bible does not just take place in theological classrooms or pulpits. 

It occurs every time a Christian’s actions differ from what he professes to believe. Carson 

acknowledges the “logical inconsistencies” of the postmodern mindset of the “baby busters” 

(those born between 1960 and 1975). Here is his dilemma: “How many times have I tried to 

explain to a university-age young person who has made some profession of faith that it is 

fundamentally inconsistent to claim to know and love the God of the Bible, while cohabiting 

with someone?”
xlii

 While Christians give verbal acknowledgement to the authority of the Bible, 
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their actions betray a bifurcation between professed and actual belief. To remedy this situation, 

Christians need to return to a wholehearted acceptance of the existence of truth and also the 

Scriptures in which this truth is revealed. 

Return to acceptance of truth 

 Charles Colson points out that “today we can no longer simply defend our faith as the 

Truth; we must first defend the very concept of transcendent, universal truth.”
xliii

 The spread of 

the Christian worldview will be impeded if the concept of absolute truth is denied. 

Unfortunately, even Christians are susceptible to a denial of truth, largely due to the influence of 

the media.
xliv

 Hours are spent unconsciously absorbing the worldview portrayed through the 

“mindless medium”
 xlv

 of television, specifically through movies, game shows, and sitcoms. 

Even the nightly “news” is characterized by bias. The choosing of stories and images to share 

and the phrasing of the headlines and reporters’ speeches all contribute to the brainwashing of 

the public. This is especially influential for young people who are highly impressionable and 

spend hours watching television. The Internet has also become a popular tool of the media. 

People of all ages, backgrounds, and education can produce a “blog” or a Facebook status to 

share their own version of the “truth,” and gullible readers rarely question their premises. The 

acceptance of sound bites and pithy slogans has made it easier for people to accept anyone’s 

view as the “truth” without either party actually engaging in the labor of thinking. Therefore, 

Christians must actively take a stand on the existence of absolute truth that transcends human 

opinion. 

 While it is impractical (and unadvisable) for Christians to completely remove media from 

their lives, they must recognize its danger and defend themselves against it. This can be 

accomplished by understanding that the media both intentionally and unintentionally 
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promulgates a specific worldview and by ensuring that the prominent worldview to which they 

submit themselves comes from Scripture.  

Return to the Scriptures as the source of truth 

 Not only do Christians need to return to an acceptance of absolute truth, but they must 

recognize Scripture as the means by which God disclosed this truth to humanity.  According to 

Daane, “the wide-scale breakdown of morality in our time is a demonstration in our national life 

that the law cannot be fulfilled apart from the grace of the gospel.”
xlvi

 Most laws are founded 

upon biblical principles, so the Bible must be again recognized as the source of authority. 

 The responsibility for a renewed elevation of Scripture lies primarily with church leaders 

who, as keepers of the flock of God, must take the initiative in returning to the foundational truth 

of Scripture. Aside from the media bias, many young people are taught “facts” in school which 

differ from the “stories” they hear in church. Therefore, church leaders need to state biblical 

accounts as the facts that they are
xlvii

 and not shy away from the apparent discrepancies between 

the Bible and science. For this to happen, pastors and other teachers in the church need to learn 

more about the correlation between science and the Bible. Several ministries are available that 

help people “make a link between their faith and fact.”
xlviii

 

Learn to speak to postmoderns 

 The church needs to learn how to speak to postmoderns if it is to reach them with the 

truth. Simply declaring that “the Bible says” will be insufficient. While the truths of Scripture are 

unchangeable, the methods that share these truths need occasional modification.
xlix

 

 When the apostle Paul encountered the Greek philosophers in Athens, he introduced God 

by a means they could understand. Using their altar dedicated to an “unknown God” (Acts 17:23) 

as a starting point, he proceeded to preach about a God the locals did not know. Some may argue 
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that Paul affirmed truth in Greek polytheism by using its artifacts to explain the real God. 

However, rather than validating their false beliefs, he disclosed their error.
l
 The one true God 

“does not dwell in temples made with hands” (Acts 17:24) and therefore was much greater than 

the Greek gods.  Paul simply used something they understood as a means to declare the truth. 

 One way that the church can speak to postmoderns is by reinstating an emphasis on 

community. While salvation is an individual matter, postmoderns need to witness Christians 

getting alone with one another and agreeing doctrinally. Aside from the fact that the early church 

members saw themselves as a tight-knit assembly, living in community “places meaning on 

relationships that provide rich opportunities for sharing and demonstrating the gospel.”
li
 

 Additionally, Christians also should live out what they believe. Postmoderns, regardless 

of their disdain for absolute truth, will come searching for something with meaning when they 

experience the difficulties of life. If Christians separate their theology from practice, they will 

have nothing of substance to offer. Theology that works, in the mind of the pragmatic 

postmodern, may be based upon truth after all. 

 

CONCLUSION 

 The moral degradation of society is closely linked to the rejection of truth by the church. 

Although many Christians verbally assent to the existence of truth and the inspired Scriptures as 

its source, their daily lives betray their true beliefs. Therefore, they will not only refuse to fight 

against moral degradation, but will often support it. If determination of right and wrong is 

dependent upon national trends or personal feelings, then there is no basis upon which to 

condemn immorality. The remedy is for individuals Christians to return to the roots of the 

church—an undying allegiance to truth and the authority of the Scriptures. 
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